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New Title from Ryan L. Rippee 
That God May Be All in All: A Paterology Demonstrating That the Father Is the Initiator of All 

Divine Activity 

Christology and Pneumatology have long been major preoccupations for theologians, and rightly so, but 

the work of God the Father has been surprisingly neglected. 

 

Through a biblical and exegetical study of the Father’s person and work 

(Paterology), this book argues that, among the persons of the Trinity, 

the Father is the initiator of all divine activity. Furthermore, it is in the 

context of a loving eternal relationship with the Son and Spirit that the 

Father has planned and purposed all things, creating through the Son 

and by the Spirit, promising and accomplishing redemption through the 

sending of the Son and the Spirit, and perfecting salvation by bringing 

about a new heavens and new earth through his Son and Spirit. The 

only proper response is a Trinitarian-shaped life of worship that 

worships our Triune God. 
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Why did you pursue this topic of God the Father? 

My personal interest in Paterology began as a research assignment given by my dear friend and mentor, 
Frank Griffith, while I was taking Theology Proper in 2005 at The Cornerstone Seminary. As a result of 
that assignment, I noticed a lack of academic studies directed specifically at the first person of the Trinity. 
It was then that my interest steadily increased so that both my pastoral sermon preparation as well as my 
academic studies often turned in the direction of God the Father. It seemed natural to begin my doctoral 
studies with this topic in mind, and I have labored to pursue the subject in both a historical and exegetical 
manner. 

Why use the word "Paterology" and not simply call it a work of Theology Proper? 

In many ways, the study of the Father is a sub-discipline of Theology Proper, just like Christology and 
Pneumatology; however, most works on theology proper deal with the being, attributes, Trinitarian 
relations, and works of the triune God. If the Father is under discussion, most give attention to the 
metaphor of God as Father, rather than the study of the person and work of the first person of the Trinity. 
Furthermore, I prefer the term "Paterology" over "Patrology," since academic sources use "Patrology" or 
"Patriology" as the older term for patristics (the study of the church fathers). 

Isn't the word "Father" simply a metaphor for God's loving relationship with us because of the 
Gospel? 

No. In the Lord's Prayer, Jesus teaches us that "Father" is more than a title or metaphor. It is the personal 
name that he uses for God as the eternal Son from the Father, and the personal name he invites us to use 
in our prayer to the Father: "Our Father in heaven." This means that God as Father reveals the first person 
of the Trinity, God the Father. Now, it is important to recognize that the name Father does not mean 
everything for God that it means when applied to human beings. It is more appropriate to say that because 
the first person of the Trinity is named "Father," his character and actions in Scripture reveal him as a 
Father. 
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In your book, you argue that the studies on the Father have been neglected. Why is that the case? 

It begins with the assumption that the word "God" in Scripture is synonymous with the Trinity, which has 
been the pattern of theological writing. The New Testament, however, apparently never uses the word 
"God" for the Trinity, sometimes uses it for the Son and the Holy Spirit, but most commonly uses "God" 
to refer to the Father. Furthermore, if the Father is always the initiator of divine activity (as I argue in my 
book), then, for some, there is an implication that the Son and Spirit are essentially inferior, or that the 
Father is God in a way that the Son and Spirit are not. Finally, unlike Christology and Pneumatology, 
where the person and work of the Son and Spirit were attacked by both those within the church and 
without, and thus defended, defined and codified by the creeds, the person and work of the Father were 
not directly assaulted in the early church. 

What are the works of the Father? 

The doctrine of inseparable operations teaches that the works of the triune God are undivided, which 
means that any work of the Father is also a work of the Son and a work of the Spirit. Within any divine 
work, though, the Father is always as the initiator, planner and originator. For example, in the incarnation, 
the Father sends the Son (John 8:42), the Son becomes "flesh" (John 1:14; Phil 2:6-8), and the Spirit 
miraculously conceives the human nature and by that the hypostatic union (Matt 1:20; Luke 1:34-35). 
However, it is only the Father who sent the Son to earth, only the Son took on a human nature and lived 
on earth, and only the Holy Spirit produced the hypostatic union of two natures in the person of the 
eternal Son. Therefore, any work of God in Scripture from eternity past to eternity future begins with the 
Father. 

Why is the study of God the Father so important? 

We must never lose sight of the fact that the doctrine of Paterology is not so much an intellectual exercise 
as an exposition of the character of the first person in the Godhead. This means, our theology ought to be 
put into practice and be done for the benefit of the church in order to produce worship. This means that a 
biblical Paterology will correct the view of God the Father as distant and wrathful, and so implacable 
toward the world that none would dare to draw near to him. It is misunderstanding of the Father that 
makes any run from him, for when a sinner understands the Gospel rightly, they see that the Father so 
loved this fallen world, he sent his Son. For the believer, then, communion with God the Father is one of 
the greatest privileges and realities that should cause them to approach the Father's throne of grace with 
confidence. The Father has planned it, he has sent his Son to procure it, and he has poured out his Spirit as 
the pledge and seal that he will make all things new. 
 
  



 

The Father, Son, and Spirit are glorious, and they love their glory with infinite passion (Exod 15:11; Isa 
48:9-11). More specifically, their glory consists in the awesome and abundant beauty that emanates from 
the sum total of all their attributes working together in perfect accord. In other words, all divine work is for 
the sake of their divine name (Ezek 36:20-23; Ps 115:1): both creation (Ps 19:1; Isa 43:7, 21) and 
redemption glorifies the Triune God (Eph 1:5-6, 12, 14), for the indwelling Spirit through union with 
Christ empowers the Father's children to live for the "glory of God," both individually (1 Cor 10:31; 1 Pet 
4:11) and corporately (Eph 3:10); and the ultimate goal in the new heavens and earth is for the redeemed to 
see and enjoy the glory of the Triune God forever (Hab 2:14; Rev 22:3-5). 

Nevertheless, a God who is not known cannot be worshipped, and thus any discussion surrounding 
worship requires a number of explanatory assertions. First, it is necessary for God to reveal himself to his 
people. Paul, writing to the Corinthians, assumes that the world cannot know God through their own 
wisdom (1 Cor 1:21). God the Father, then, takes the initiative both to seek worshippers (John 4:23) and to 
draw them to himself (1 Pet 2:9-10). The Father accomplishes this through the ministries of his Son (John 
1:18; John 6:44, 65; 2 Cor 4:3-4) and his Spirit (1 Cor 2:14). 

Second, as discussed in chapter 4, in God's self-revelation there is a need to distinguish between his 
transcendence and his immanence, while also articulating their relationship to one another. The 
transcendence and immanence of the Triune God is not only that of location (in heaven and on earth 
respectively). God's transcendence is a reference to his eminent position as sovereign and king (Ps 113:1-4), 
and his immanence is tied to his intimate involvement in his creation, especially with his children (Ps 113:5-
9). Thus, transcendence and immanence are relationship terms: the self-sufficient transcendent God is also 
the one who has, in his immanence, drawn near to his children, so that they can draw near to him. 

Third, and most important for our discussion, the Father cannot be known apart from his Trinitarian role 
among and relationships to his Son and Spirit. I have argued that God exists eternally as three distinct, yet 
inseparable persons known to us as the Father, the Son and the Holy Spirit, who are one regarding the 
divine name, the divine nature and divine action. Nevertheless, a consistent Trinitarian taxis exists among 
the persons of the Godhead, such that the Father occupies the first place within the operational ordering 
of the personal names (e.g., Father-Son-Spirit). The Father also holds the first position of relational order 
among the divine persons (e.g., unbegotten, eternal generation, eternal procession). This means that the 
distinct personal appropriations of the Father within the inseparable operations of divine action are always 
as the initiator. The Father is the master designer and architect of the ages (chap. 3), and through the Son 
and Spirit makes creation (chap. 4) the stage upon which he placards the gospel story of salvation. The 
Father purposed this in eternity past (chap. 3), revealed it in the sending of the Son and Spirit (chaps. 5-6), 
and will complete it in the eternal state through the Son and Spirit (chap. 7). These realities establish a 
robust Paterology that have argued for my claim that the Father is the initiator of all divine activity. 

Furthermore, it is this Trinitarian taxis that informs our worship. . . .Therefore, the gospel message of 
redemption comes from the Father through the Son in the power of the Holy Spirit, and our response 
must correspond to that taxis: to the praise of the Father's glory (Eph 1:3-14), through union with the Son 
and in praise of his atoning work at the cross (Phil 2:9-11), by the empowering, indwelling ministry of the 
Holy Spirit (Phil 3:3).  
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“‘Paterology’ may be an unfamiliar term to many readers. Here it designates a study of God the Father, as 
distinct from the Son and the Spirit as Trinitarian persons. I like Rippee’s approach very much, because he 
goes directly and deeply into the scriptures, which are certainly our only ultimate source for teaching about 
the Trinity. There are many books on the Trinity today. Some of them disturbingly dismiss the biblical 
representations as figurative while presenting as literal certain philosophical speculations. The fact that 
Rippee avoids this approach is a strong recommendation for his book. But a greater recommendation is 
the comfort one gains from Scripture’s reassurance that our Heavenly Father is the one who initiates 
everything in Heaven and on Earth. 

—John M. Frame, Professor, Reformed Theological Seminary, Orlando, Florida 
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